
 
 

*

Yeshu”-Manuskripte diskutiert werden, das bis zum gegenwärtigen Zeitpunkt noch 
-

burg 1730 wird in der Russischen Staatsbibliothek in Moskau aufbewahrt und in das 

-

-

Abstract
-

in the Russian State Library in Moscow and dated 17th century. The manuscript is 

Yiddish manuscript is connected to the version printed in Hebrew and accompanied 
-
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between the Hebrew and the Yiddish can still allow some remarks concerning the 

the monarchist Patripassianism, the Sabellians, the Sirians, the dualist Apo-

1

2 
 

1 

revision of  their theories would be enough to allow them to be considered the true novelists 

2 -
ner. Translated by Paul Baudisch. Stockholm 1940. The book was strongly criticized, partly 

of  Yiddish literature, such as Shmuel Niger and Meylekh Ravitsh, defended the work as an 

-
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Royaume”.3
-

and has a potentially strong power of  attraction. The story of  his life could 

literature.4

name is often substituted with tabooistic forms such as Oto ha-Ish, and fol-
-

name of  the cross strengthened the connection between idolatry on one side, 
and violence, false accusations, murder and forced conversion on the other. It 

because of  the background created by the 
 

5 

-

6

3 
pi Yehuda” 

4 -

1982.
5 

6 

Israel 2008 (in Hebrew), p. 9. The translation is mine.
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2. The  as a Jewish Life of  Jesus

Gospel of  the Ghetto, ,7 -

8 

On the Life of  Moses Parallel 
Lives, the Roman of  Alexander, or , Facta 

the same time it is also structured as what in Greek classical literature was the 
. In a certain sense, if  we go back in time, it can be said 

that the Gospels themselves are part of  a literary genre which was known in 
Greek literature, in which the life and deeds of  great men were told in order 
to awaken admiration and the desire to emulate them.9

 

7 

8 

-

9 

-

-

Ibid., pp. 435–462.
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10

print of  a Yiddish version ever. All the others remain in manuscript form until 
-

, indicating the Yiddish 
sources as well.11 

-

12 This list of  manu-
scripts had already been published in an earlier version in 1984.13

More recently, in the comprehensive and rich collection of  essays on 

Deutsch in 2011, Michael Stanislawski published a study of  the Yiddish ver-
14 

-
dot Yeshu”, which he lists15 -

16

I have no access to the material collected for the a research project on the 
17 however, I have the 

10 

herausgegeben. Leipzig 1895.
11 

12 

13 

Aprile 1989), pp. 127–132.
14 

-

pp. 79–87.
15 

16 

17 
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the catalogue is not complete and sometimes the descriptions of  some man-
uscripts are still in progress, I think there are nearly thirty known Yiddish 
manuscripts, and I am sure there are more.18 Besides, it is undoubtably true 

Toledot 
Jeschu”.19 

In this study, I would like to present some remarks on a manuscript which 

Typus 
, Typus De Rossi, Typus Huldreich, a Modern-slavischer Typus, and Typus Cai-

ro 20

-
dition.21

Most of  the Yiddish versions of  the Toledot Yeshu are part of  the so-called 
22 Di Segni, in his bibliography, lists a manuscript he had not 

today the Russian State Library. He mentions that his investigations received 
-

ence of  the manuscript.23 -
scripts and to the Library in Moscow, I have been able to receive a copy of 

24

Yeshu”, because it is one of  the oldest that survived, being copied in the 17th 

18 I wish to publish an updated list of  them in a future publication.
19 

pp. 403–426.
20 

21 

22 

23 

24  
Alina Lisitsyna of  the Russian State Library for their help.
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century,25

is the ruler, that is, it is part of  the so-called Huldricus-tradition. The Swiss 

-
-

Praefatio). 

are nearly identical to each other.”26

n. 449 which is a translation, he writes, probably in Yiddish, of  Huldricus, 
27

apparently, I would say at this stage of  my knowledge, this manuscript is later 
than the one in Moscow.

25 

-

-

pp. 61–77, in particular p. 69.
26 

del Ghetto, p. 41.
27 

London 1904, p. 135, N. 449 (Mic.f. 8774).
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even if  it is evident that it is older than the other Yiddish manuscripts I have 
been able to see, we cannot be sure about the date of  its composition.28 Yof-

(i. e. Yiddish),29

it could be a forgery,30 even if  it recycled old materials.

could be relevant for a better understanding of  the tradition of  the Herod 
group, and I would like to compare it with the Hebrew version published 
by Huldreich. The Yiddish manuscript seems copied from a Hebrew source, 
because it has the elements that are traditional in the translations from 
Loshn-koydesh

-
ets.31

Tonsura
In the following passage, Rabbi Akiba, notwithstanding any anachronism, 

to Pappus ben Yehuda, ran away with Yosef  Pandera and had many children 
with him, who, according to the halakha,

28 I believe a codicology analysis of  the manuscript could offer more precise hints about the 
date and the place of  the production of  this manuscript. As far as I know, the Hebrew 
manuscripts kept in the Russian State Library are still awaiting a comprehensive and updated 
catalogue. See 

29 

30 

-

pp. 65–66.
31 

Beispiel der Zenerene. Hamburg 1999, in particular pp. 16–27.



 WHEN JESUS SPOKE YIDDISH 207

other rabbis seize Yeshu and shave the hair of  his head and then wash his 
head with a type of  water that does not allow hair to grow ever again, so that 
this will remain a sign of  his being a bastard and as such, kept out of  the 

 ויהי כאשר שמע רב עקיבא / את הדברים האלה ויקרע / את בגדיו ויומר לה הכי / קרא שמו מצריא
 כי עשה מעשה מצרים ואת קרחת כי / עשית קרחת בישראל וישוב / רבי עקיבא לירושלים והגיד / את

 הדברים האלה לפני ר״א ורי״בל וילכו שלשתן לבית מדרשו של רי״בפ ולקחו את ישוע י״מח ז״כרו /
 וי״מח ש״מו וגלחו שער / ראשו סביב ורחצו במי בולט / שלא יגדלו השערות / סביב לעולם כי כן נהגו

לעשות סימן לממזרים שלא יתערבו בקהל ישראל

 דא / ר׳ עקיבה דז הערט דא צו רייסט ער / זייני קליידר אונ׳ שפראך הייסט דוא / דארום (קרחת) דז
 איז טיישט קאלונג / ווייל דוא האשט איין קאלונג גיטאן אונטר / ישראל אונ׳ דיין מן מצרי ווייל דוא

 / האשט גיטאן מעשים פֿון איין מצרי / אלזו גינג ר׳ עקיבה ווידר נאך ירושלים / אונ׳ האט דיא ריד
 גיזאגט פֿר ר׳ אליעזר / אונ׳ ר׳ יהושיע אלזו גינגין זיא אלי דרייא / נאך דז בית המדרש פֿון ר׳ יהושיע /

 [ב]ן פרחיה אונ׳ האבין גינומן דעם ישוע / אונ׳ האבין אים אב גישארין דיא האר / פֿון זיין קאף אונ׳
 האבין אים זיין / קאף גיוואשין מיט איין וואשיר [ווז] / דא הייסט (מי בולט) ז[.] זיין האר זאלין / ניט
 מער קענין וואקסין דען זיא האבין דעם מנהג גיהאט דז זיא אלי צייט האבין איין צייכן גימאכט אין אלי

דיא / ממזרים דז זיא ניט זאלין פר מישט / ווערין אונטר ישראל

Miriam changes her name into Karahat

the tradition of  the Taytsh 32

vulgarization is introduced by  or, as here, 
karahat is fartaytsht with the term , 

dictionaries. The term 
 so common in the tradition of  the Yiddish 

translations of  the Bible.33

32 taytsh

Aspekte der jiddischen Sprachgeschichte am Beispiel der Zenerene  
-

33  appears 

1560 and in the one printed in Basel in 1583 as a rendering of  the Hebrew karahat, occurring 
in Leviticus 13.42–43 and 55.
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rabbis, who are introduced by the initials of  their names, while in the Yiddish 

Yehoshua ben Perahya).
A third element worthy of  being underlined is that, in the Hebrew, the 

acquis Boleth
-

origins of  the term (see p. 31, note 11).34

In addition, I do not know if  the mentioned  to make a tonsura on the 
head of  a  in order to mark and isolate him from the society is more 
then a sort of  etiology for the Medieval use of  the tonsura -

of  how the tonsure was born.35

Taytsh
taytsh

36

ואני אל רחום מזווג זיווגים כפי מעשיהם ועלי ניבא דוד ענה בדרך כחי

 אונ׳ איך בין איין דער בארמיגר גאט / אונ׳ מאך פארין איטליכן נאך זיין / ווערק אונ׳ אויף מיר האט
 דוד // המלך ע“ה אין תהילם (ענה בדרך כוחי) / דז איז טייטש ער האט גיפייניגט מיט / דעם וועג מיין

קראפט

34 

35 

 pull him out, his hair 
remains in their hands and we read that the , the priests, shave their head in memory 

36 
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saying in Tillim. Besides, here the taytsh

ער הוט גיפייניקט אים וועג מיין קראפֿט

The fact that the translation is so close means that the scribe was familiar with 
the tradition of  the taytsh, and this can also leave some space for consider-
ations about his background.

Another passage which is perhaps worth noting is the one in which Shimon, 

them a new alphabet, which seems to be the German one. Here, the Yiddish 
, since they are 

-
37

In the following passage, Shimon is described as the author of  some of  the 
, 

 ועוד כתב להם ספרי כזבים וקרא אותם ע״ון כלי״ון והם סברו שהוא אומר אב״ן גליו״ן כלומר אב ובן
 וגלוי רוח הקודש ועשה להם שמעון ספרים מתלמידי יז״וש ומיה״נוס ואמר שיז״וש מסר לו כל הדברים

 ויכתב שמעון ברמז את ספר יהנ״וס והם סוברים שהוא סודות והוא הכל הבל ורעיון רוח כמו שכתב
 בספר יה״נוס פרק י״ג שראה יהנוס חיה אחת ולה ז׳ ראשים וגם י׳ קרנים וגם י׳ כתרים ושם החיה בשם

 גידוף וכו׳ וגמטריא של שם החיה הוא תר׳סו כך הוא הפירוש של פרק זה החיה הוא יש״ו הנצר״י ולו
 ז׳ אותיות בשתי תיבות האלו יש״ו נצר״י ועשרה קרנים הם כך יש״ו נצ״רי ועשרה כתרים הוא כך יו״ד

 יש לו תג אחד שי״ן יש לו ג׳ תגין נ״ון צד״י ו׳ תגין הרי עשר והכל אשר נאמר בזה הסימן הוא הכל
 ברמז על יזו״ש והגמטריא תרס״ן כי יש״ו נצ״רי בגמטריא הכי הוה וכן כל הספרים של ע״ון כ״ליון עשה

שמעון רק להטעותם כאשר צוה המלך והחכמים

 דיא גיהייסן (עון כליון) דז איז צו זאגין איין / […………] אונ׳ זיא האבין גמיינט דז ער זאגט אבן
 גליון דז איז צו זאגן / איין פאטר אונ׳ זון אונ׳ [מזל] פֿון דעם / רוח הקודש אונ׳ דער נאך האט ער
 גימאכט ספרים פֿון דיא תלמידים פֿון יזוש אז מטיאש אונ׳ פויל אונ׳ דער / נאך האט ער גימאכט

37 
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 איין ספר דז / הייסן זיא דיא אופן בארונג פֿון יהאנוס / דא האט האט ער פֿיל נארישקייט דרינין /
 גישריבן אונ׳ זיא מיינן דז זיינין אייטל / סודות אז וויא ער שרייבט אין דיא / אופן בארונג פֿון יהאנוס
 דז יהאנוס / זיבן קעפף אונ׳ צעהן קרונין אונ׳ / צעהן הערנער דז מיינין זיא דז ער אייטל סודות זענין

 אבר עז ביטייט אויף / ישו הנוצרי דען דיא זיבן קעפף דז / מיינט ער ישו הנוצרי דז זענין זיבן / אותיות
 אונ׳ דיא צעהן קרונין דז זענין / דיא קעף פֿון די אותיות / ישו הנצרי דז זענין צענין קעפף / דז גיט אוף

 ישו הנצרי אונ׳ זיא / מיינן דז [..]ן אייטל סודות זענין אונ׳ // אך אלי דיא ספרים פֿון דז עון כליון . דז /
/ [.………]האט ער אלש גיטאן אום צו גינארין זיא אז / וויא דער מלך אונ׳ חכמים אים גי

and yet slightly different.

-

of  the title of  the work.
, which cor-

responds to the title given to the Apokalypse Die 

1545)

3. Among the many narishkaytn

appears only in the Hebrew.
4. The Hebrew mentions, as well, some alphabet transformations of  the 

, as well as the , the small signs 
which appears on some letters of  the Bible, but both references are absent 

-
-

thing easier to understand, and 
felt unnecessary.
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Numerus vero ille 666.38 This is the 

39

This reference was perhaps obscure to some readers, since in the Hebrew 
manuscript MS. hebr. oct. 249 – Toledot Jeshua’ ha-notsri kept in the Univer-

40

The Hebrew version published by Huldricus and the Yiddish manuscript pre-
sented here are evidently connected. It can be said that the date given to this 
manuscript, 17th century, is not precise, and that the Yiddish could be depen-

it could also be that both versions are dependent on one or more Hebrew 

Ka-ddevarim ha-elle  (in 

be the source – its grammar and style seems an imitation of  Biblical Hebrew.

-

the Yiddish is 

38  p. 116 and the note 3 at pp. 117–118.
39 

 yeshu and the -
ish Social Studies 6.1 (1999), pp. 130–145, in particular pp. 130–131.

40 
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-

 
as a satirical folktale that works by substitutions rather than inversions,”41 and 

a counter-history, but rather into an audacious trickster operating within the 
rabbinic elite. The categories of  folktale and satire do not contradict count-
er-history but they enlarge the term beyond mere polemic.”42 The same inter-

43.

the so-called group Helena – and Biale in fact bases his study on this tradition 
–, it is possibile to see a sort of  literarization of  bias – still it is clear that the 

-

 
became a best-seller ante litteram,44 -

41 

42 

43  
pp. 1–11, and in particular p. 6.

44 

Hasan-Rokem and Alan Dundes. Bloomington 1986, pp. 27–35 (this article already appeared 
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theme, entertaining reading matter.
-

tian violence is instead dominant.45

this could reinforce the idea that this is a characteristic of  the Yiddish render-

46

-
nazi culture.

I would therefore like to conclude with a general remark about the relation-
47 The domi-

nant perspective among several historians is that Hebrew or, better, Loshn-koy-
desh, as it is called in Yiddish, is the language of  a high culture and Yiddish 

what we learn is that Yiddish and Hebrew sources complement one another 
or work together alternatively in the transmission of  content in Ashkenazi 

45 

46 -

47 
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culture. In fact, I have come to see a unique Ashkenazi culture based 
Loshn-koydesh -

Loshn-koydesh
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