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Messianic Jews -

Israel, and maintains that it represents a radical development in the bimillenary history 

Messianic Judaism is supposed to become 
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yehudim meshihim

1

This marginal syncretic movement, which has emerged relatively recently in 
contemporary Israel,2 represents a radical development in the bimillenary his-

 identity between 

-
vative religious paradigm into the already variegated trends in contemporary 

Judeo-Christianity to Messianic Juda-
ism Messianic Jews that spontaneously 

1 

-
pellatives used by past and present messianic movements were unsatisfactory for a number of 

 (

2 

-

-
Mishkan

Mishkan, 28, 1998, pp. 5–29.
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located in the Land of  Israel before the later emergence of  American-based 
groups of  -

elaboration of  a new theological conceptuality on the basis of  a new transla-

 

-

-

shall be appreciated only in comparison (and in contrast) with other traditional 
Christian faith. Among a num-

-
3 

the Second Temple (70 c. e.) and from the destruction of  the Second Temple 

3 

hellenistikoi and 
Ioudaioi 
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4

JUDEO-CHRISTIANITY 30 – 70 C. E. 70 – 500 C. E.

ETHNIC DIMENSION

RELIGIOUS BELIEFS covenant
Temple
messiah

covenant

messiah

RELIGIOUS PRACTICES Temple
messianic Torah messianic Torah

GEOGRAPHICAL CENTER

Up until the destruction of  the Second Temple, the condition of  being a 
-

messianic Torah, as preached 
-
-

Torah yet also progressively neglected the attendance of  the Synagogue and 

both theological and ritual points of  view. This differentiation ultimately 
-

-
-

-

 is paradigmatically described 
by Paul with his famous metaphor of  the wild and domestic olive-tree, in a 

4 
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-

grafted in among them, and with them partakest of  the root and fatness of  the 

wert cut out of  the olive tree which is wild by nature, and wert grafted contrary 

-

-
 the 

5

ethnically-mixed
Gentile reality, as well as a growing antagonism among its branches. Indeed, 

5 

(mKil yKil 

-
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heresies
-

-
-

time on account of  a number of  collateral (ethical, ethnical, theological, and 

-
lyptic nuance 

and 6

-

, , Elkasaites, Cerinthi-
ans and ) that did actually manifest syncretic traits and some grade 

7

-

6 

-

shared by the so called Christian Zionist, that the foundation of  the modern State of  Israel is in 
 before the second coming 

 

2002.
7 
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8 Yet, recent scholarship has maintained 

should also be treated as a covert, almost indecipherable theological-political 
 rabbinic elite under 

9

myinim) by using this 

10 
The convergence of  these historical and theological factors (progressive 

-
-

frontal 
confrontation 

and 

8  is accounted as one of  the most controversial books in history since 
-

 -

-
gen, Mohr Siebeck, 2014.

9 

especially pp. 95–130.
10 

-

pp. 516–531.
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Aetate”.11

people, provided their necessity of  conversion. As such, it historically antici-

12

Judenkehilles 

11 

Nostra Aetate
-

-
le for Meaning, Minneapolis, Paulist Press, 2012.

12 

pp. 33–51.
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qehillah -
Yom 

Kippur
observance of  some Shabbat rituals – albeit held on  as if  they were a 

13

-

and believe 

13 

-

arose from the predication of  the false messiah Sabbatai Zevi (1626–1676) and was ideologi-
cally supported by the rabbi Nathan of  Gaza (1643–1680), and especially its later develop-

 under the predication of  the false messiah

-
nomism.” It should also be mentioned that the long wave of  Sabbatianism led in 1972 to the 

-
  -

-

Princeton, Princeton University Press, 1973 and its discussion among his most prominent 
eha 

-

 

e-gilguleha -
, 1974 (with some Sabbatian 

, 
tim hevratiyim

of  Pennsilvania Press, 2011. 



42 FEDERICO DAL BO

be asked either
title or

14 this paradigm 

15

in the Land of  Israel before the foundation of  the State of  Israel in 1948. 

but doctrinally traditional politics of  conversion.

around 120–150 individuals) progressively separated themselves from these 
traditional forms of  congregation and sought an alternative, theologically 

14 -

in different ways and under different Biblical covenants during different historical periods. 

of  Dispensationalism (Ultra-Dispensationalism, Revised Dispensationalism, and Progressive 

15 As for the chronology and some historical details, I closely follow the accurate report in 

th century) then 

American
-
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16

17 and the Norwegian Protestant 
18 Yet, the most prominent personality among them surely 

-
19

Israelit” 

as well as theological propaganda.20 Through it, Moshe Immanuel Ben Meir 

16 

-
byterian minister, moved to the Land of  Israel in 1920 and presumably around the end 
of  the 30s moved back to U.S. with his wife and their children, as reported by the local 

 
pp. 99–131.

17 

-

-

18 The foundation of  

-

-
 

Hinrichs, 1972, p. 368). He also wrote a short article about 

1928, pp. 50–54.
19 Miskhan, 61, 2009, 

 28, 1998, p. 7.
20 -
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strongly supported the need and

such as circumcision, Shabbat, and Passover. In his autobiography, written not 
without some slips of  memory in 1977, Moshe Immanuel Ben Meir would 
emphasize the fundamental difference between ordinary

to do with missions. They were a closed community, as they desired to keep their 
21

rejecting their traditional conversion policy that Moshe Immanuel Ben Meir 

22

The missionary activity of  Moshe Immanuel Ben Meir was supported also by 

Abram (Bram) Poljak (1900–1963), a former music prodigy, who was married 

imprisoned for some time, and eventually released. Shortly after that, as he 
himself  reports, he left for the Land of  Israel, where he attended the third 
annual conference of  the and met Moshe Immanuel 

Land of  Israel in 1935.23

 61, 2009, p. 26.
21 

p. 65.
22 

23 
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the Jewish Christian Community
24

-
logical issues.25

-
, 10, 1968, pp. 35–45.

24 

-

-

-
ration Mercy, pp. 12–20.

25 

-

 

 
-
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published as a private print in 1937 and then re-published in book format in 

things I cannot accept a radical division and must answer as my conscience demands 

and the second apart, for thus we separate the soul from the body and we need 
26

-
ing its syncretistic credo

secret missionary activity in 

-

27

 

.
26 

27 
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rituals also in the Land of  Israel.28

A turning point in the history of  this community was the so called Operation 
Mercy
termination of  the British Mandate and the foundation of  the State of  Israel.29 

30 accepted the evacuation as a token of 
appreciation for the , a sort of  Yeridah 31 that was saving them from 

15th 1948 and ended on March 10th 1949. Indeed, aside from obvious worries 

4th 1948.32 33 opens 

28 I am referring here to a minority group led in the 1920s by the marrano

-

29 

, 61, 2009, pp. 21–32, and cf. the 

30 

31 Yeridah (literally descent) is the antonymous for ‘alyah (ascent ). These terms respectively mean 

 14, 2–3, 

yeridah (as humiliation
a mystical ‘alyah

1995.
32 

33 

-
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34

a religious movement basically, but a political one. It is only religious in the sense 

35

Those who chose to stay in the newly born State of  Israel were just a dozen, 

-
estants protested. Both Abram Poljak and Moshe Immanuel Ben Meir called 

34 Ibidem, p. 5. 
35 -

-
el. A History of  a Revolutionary State, New York, Routledge, 2008, pp. 95–99. As for the 

-

-

‘alyah
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for a potentially dangerous yet fully evangelical commitment in the Land of 
Israel – at any cost and in conformity with the grace of  God. Poljak recalled 

another! If  we must go hungry, let us be hungry together, and if  we must die, we 
will die together. There is no fairer death than that on the way of  faith in the Holy 
Land. Let us give thanks to God that he has given us an opportunity to prove our 

the hour of  need!”36

 back to 

37

-

-
ship that was led by Pauline Rose and that progressively moved to
doctrinal tendencies, such as the rejection of  the 
invocation of   in spite of  Jesus, whose divine nature was set aside.38 Abram 
Poljak worked intensively to normalize this supplementary challenge to the 

36 , 

37  

Immanuel Ben Meir communicated in Norwegian, see footnote 9, p. 13.
38 
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that severely affected the community and imposed a generational discontinuity. 

 ecclesiastical policy. This adherence to traditional pastoral customs 
made more severe the dismemberment of  the original community that even-
tually suffered also from the defection of  Abram Poljak himself  in 1950.39

reinvigorated by the massive waves of  immigration in the 1950s and 1960s 
that potentially brought new members.40 The original community changed its 

mainly because of  personal and theological disagreements, namely the crucial 
-

bers.41

42

st 

43

-

-

39 

40 

to Israel. Sociological Perspectives, New York, Transaction Publishers, 1998.
41 

42 -

43 

-
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this as an obvious sign of  the eschatological end of  days and, in a genuine 

44

These events unfortunately failed to lift the movement out of  its incessant 
decline. Between the 1960s and the 1970s the core of  the original Messianic 

cultural leaders either left the congregation and settled outside of  Israel, as in 
the case of  Abram Poljak and Arthur von Springer, or passed away without 
establishing a second generation of  believers. Besides, also unsuccessful were 

-
45 -

associations, mostly originally American-located ones that progressively sup-

-

 

association located in the Land of  Israel did not spell the end of  its cultural 

least an almost prejudice-free reconsideration of  his historical and theological 
activity as well as an important elaboration of  a new theological conceptual-

the doctrine of  Trinity, together with a number of  cultic-ritual issues.

44 

45 

 29, 1998, p. 56.
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-

-

German or Austrian descent and did actually publish their work in  and 

46 published a passionate monograph with the 

47 -

speaks sympathetically about the messianic claim of  the individual

man, a typically human life, without possessions and subject to pain. In designating 

as brother.”48

49 wrote a detailed 

crux -
tian relations, the dilemma between love or Law

46 nome de plume for the Ger-

Har 

47 . 
48 

Athens, University of  Georgia Press, 2001, p. 107.
49 

-
burger Rundbrief, 28, 105–108, 1976, pp. 27–29.



 THE THEOLOGICAL AND CULTURAL CHALLENGE OF MESSIANIC JEWS 53

interpretation of  the commandment of  mutual love, the call for a new morality, and 
the idea of  the kingdom of  heaven.”50

-
ditional Protestant missionary activity had necessarily to tolerate, if  not even 

-

b. The  of  Jesus

usually avoid to refer to this transmitted name form and prefer an original, 
Yehoshua‘.

Indeed, the name Jesus

Iesous would 
Jesus

hand, also its Hebrew variation Yeshu might have sounded too familiar with 
-

Yehoshua‘ 51

50 

 
51 Jesus from the fully spelled Hebrew form Yehoshua‘ is 

that the Biblical name Yehoshua‘ also had an abbreviated form Yeshua‘ and even a shorter form 
Yeshu‘ ‘ayin) that was probably read as Yisho‘ 

Iesous and then transmitted 
as Jesus in Latin and other modern languages. The rabbinic form Yeshu
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c. Jesus’ Messianic Titles
-

-

52

-
 

of  God, 

‘ayin Yehoshua‘ or 

Yeshu ‘ayin) be interpret-

‘ayin was 

Yehoshua‘ -

 Nashville, B&G, 2008, 

in the Talmud, pp. 179–180.
52 There are a number of  

 published in 2002 as a translation-paraphrase by 
-
-
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be a Shliach, set apart for the Besuras HaGeulah of  Hashem, 
 The Good 

  But, 

 Through 

of  emunah among all Nations, Among whom you also are summoned to belong to 

Yeshua, called to be an emissary and set apart for the 
Good News of  God, which He announced beforehand through His prophets in 

Ben-Elohim in power according to 
the Ruach of  holiness, by the resurrection from the dead. He is Messiah Yeshua our 

about obedience of  faith among all the nations on behalf  of  His name. And you also 
are called to Yeshua

-
vide two different versions, on account of  their . These varia-

53545556

GREEK KJV OJB TLV

Paul Paul

Jesus Yehoshua Yeshua

apostolos apostle shaliach53 emissary

gospel of  God
of 

54 Good News

uios theou Son of  God 55

Christos Melech HaMoshiach56 the Messiah

53 

54 

55 

56 
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-

a conventional habit, supported by most of  the  translation of  the 

way of  rendering the New Testament and virtually jeopardizing bimillenary 

more Jewish 
nuances and insists in instilling an allegedly  sound into the orig-

-
cally providing a more Jewish sensitive

indeed deeply revised and transformed into a religious category that could 

let focus only on the very interesting rendering of  the Greek uios theou
 and that is rendered 

Zon 

Ben Elohim

-
ered up and therefore reinstate its very original Jewish messianic meaning. In so 

that for most modern speakers would not be recognizable there because of 
a misinterpreted chain of  translations and tradition. Although this kind of 

over-interpretation,57 this cultural attitude shall rather be compared to a sort 

57 Over-interpretation -
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-

Messianic circles.

bimillenary gap of  history and mentality implied, either deliberately or conse-

arose, such as the actually impossibility of  receiving a  if  there was 

Christos
hand,
in the Israeli academic milieu, implied the impossibility of  receiving the Nica-

(Anglicans, 

would have claimed more traditional doctrinal assumptions by the Messianic 

to 
in the Land of  Israel by mimicking his ritual and cultic practices.58 Messianic 

59

-
ris-Shapiro that addressed mainly to this movement in America and sharply 

58 The doctrinal term 
derogatory. In the present case, as suggested by Dr. Brian Scalise (Liberty University) in his 

incarnation into the 

2005, p. 684.
59 

pp. 8–9. 
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60

61

Yet, Harris-Shapiro moves from religious-sociological assumption and 

-
62

JUDAISM

Reform
Neo- 

reconstructionist Humanist *Messianic

According to this picture, which is both realistic and fascinating, there should 
-
-

and communitarian policies must still be conceived with a view to actually 

-
lenge.

60 -

61 Ibidem, p. 174.
62 
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